There is a lively debate on the relative impacts of Islam, oil wealth, and Middle Eastern institutional legacies regarding democratization and the spread of liberal values. We examine this issue using religious repression. We argue that oil-wealthy rulers use religious monopoly to control dissent. Our results show that oil wealth increases religious repression above the effects of Muslim dominance and a host of sundry controls. The MENA region seems to matter more than Islam. Interestingly, the conditional effect of oil and the MENA region is positive on religious freedom. The data suggest that several Gulf monarchies have more religious freedoms than other Muslim dominant states, such as Saudi Arabia and Iran, or even Israel and Jordan. The worst religious repression is among oil producers in Central Asia. The results are robust to a host of intervening factors, different measures of oil wealth, alternative data on religious freedom, and estimating method.
Introduction
Countries with abundant natural resources underperform economically, politically and socially (Frankel 2012 , van der Ploeg 2011 , Wenar 2016 . The exact nature of this "resource curse" or "rentier-state" effect is debated, with some arguing that what matters is the quality of existing institutions (Brunschweiler and Bulte 2008, Menaldo 2016) . Others suggest that the resource curse is entirely "political" and that better governance could transform "the curse" into blessings (Collier 2010 ). Many, however, see access to unearned income as a major disincentive for rulers to embark on social and political reform because they would have no incentive to undermine their discretionary power (Acemoglu and Robinson 2012 , Bueno de Mesquita and Smith 2011 , Vadlamannati and de Soysa 2016 . Indeed, institutions, values, norms, and beliefs can be manipulated by rulers to gain legitimacy and to delegitimize reformers (Grim and Finke 2007, Toft 2007 ). Due to a coincidence of history and geology, much oil production happens in a region also dominated by Islam and historical legacies that are thought to be alien to liberal values and democratic governance. Does oil wealth, thus, create a distinct Middle Eastern effect in political matters, such as rights and freedoms for citizens, above the effects of Islam with which oil wealth and the Middle Eastern location are tightly connected? We examine the relative effects of oil, Islam, and the Middle Eastern region on religious freedom. Current debates largely highlight the problem as a religious one, but we argue that "rentier politics" in oil-rich states may matter more?
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The question is not just "academic" but eminently valuable for current policies aimed at reforming resource wealthy countries, not to mention the urgent need for gaining a better understanding on how Islam effects political outcomes.
1 Publics in the West and elsewhere perceive Islam as problematic, largely due to so-called Middle Eastern terrorism. It should be noted, however, that roughly 60% of Muslims live outside the Middle East.
Using the latest available data on freedom of religion, we estimate the relative effects of oil wealth, Islam, and the MENA region on the extent of religious freedoms. Consistent with the "resource curse" idea, oil has a robustly negative effect on religious freedom, controlling for a host of relevant factors, such as income, regime type, conflict legacies and regional effects, including the effect of being non-Western. While Muslim dominance is also statistically significant in many specifications along with oil, these effects lose statistical significance when regional effects are computed, suggesting that majority Muslim populations outside the Arab region do not suffer any more restrictions on the freedom of religion compared with countries dominated by other religious and non-religious groups. Moreover, Muslim dominance increases "cultural and academic freedom" and reduces ethnic exclusion and discrimination, which is inconsistent with the view that Islamic countries are unusually problematic and hostile to basic liberal values. Quite surprisingly, the MENA region conditions the effect of oil production positively on religious freedom. These conditional effects suggest that oil-rich monarchies in the Arab region have marginally better rights than do some non-oil producers, such as Jordan, Israel, and Morocco, but it is more the case that oil producers elsewhere are much worse, such as in Central Asia. Muslim dominance seems to reduce the adverse effects of oil on religious freedom, suggesting that Islam and oil do not necessarily form a "nasty alliance." These results suggest that institutional legacies might condition the effects of oil in different directions, supporting arguments of others (Gurses 2009 ).
The independent effect of oil on religious repression, however, is robust to a host of alternative data, models and operationalization.
Theory
Why repression of religion?
The question of oil´s effects on societal development, particularly democratization and political violence are highly contested (Brunschweiler and Bulte 2008 , Gurses 2009 , Menaldo 2016 , Norris 2011 , Ross 2012 . Some argue that the real culprit for socio-political and economic failure, particularly of the oil-rich Middle East is Islam and deep institutional factors that precede the importance of oil (Donno and Russett 2004 , Fish 2011 , Lust 2011 , Norris 2011 . These scholars see Islam´s attitude towards women as particularly salient, especially regarding the question of democratization. Consider, however, that Muslim Tunisia elected 27% women into their new parliament while the United States Congress contains only 17% women (Fisher 2012) . Curiously, rarely do we attribute high levels of misogyny in India or Japan to religion, or the ability of these societies to manage a high degree of democracy.
Indeed, Gurses (2009) shows that oil and Islam´s effect on democratization is highly contingent on other factors, and that in many majority-Muslim societies, oil-based development enhances modernization among an emerging middle class. Many previous arguments, particularly arguments about rentier states base their analyses on how oil changes structures of economies, which in turn regulate social outcomes, such as the change in values among individuals. We move away from the structural arguments and focus instead on how oil and Islam might affect religious repression due to incentives that rulers face about whether to reform, regardless of structural factors. The regulation of religion can tell us much about more encompassing social control by rulers because religious institutions can be powerful "idea mills" and organizational platforms of dissent against states (Stark and Bainbridge 1996) . The rights of minorities, including religious rights, were far bigger issues in the democratization processes witnessed in Britain, the rest of Europe, and in the United States, long before such issues as women´s empowerment in politics (Kukathas 2003) . Indeed, absolutist control of populations often hinged on religious rights and freedoms.
The freedom of religion is a fundamental human right enshrined in Article 18 of the United Nations´ Universal Declaration of Human Rights. States, however, restrict the rights of religious minorities and grant special status to some religions, often controlled in various ways by the State.
These practices happen through formal laws and regulations and through more informal means.
We focus on religious restrictions for many reasons, but mostly because the regulation of religion is a powerful tool given religion´s encompassing influence over citizens and the organizational means through which religion might threaten political authority. The Cingranelli and Richards (CIRI) database on religious freedom that we utilize is described in the following manner.
[Freedom of Religion] indicates the extent to which the freedom of citizens to exercise and practice their religious beliefs is subject to actual government restrictions. Citizens should be able to freely practice their religion and proselytize (attempt to convert) other citizens to their religion if it is done in a non-coercive, peaceful manner.
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While Islam has had a troubled relationship with other religions, its connection to radicalization is relatively recent. Indeed, Iranians elected a moderate, socialist as their first prime minister. The state of Saudi Arabia, with its radical brand of Salafist Wahhabism, only came into being in 1930, already after the discovery of oil by the colonial powers that governed the region.
Although Islamic mores and values handed down from the past share many of the current features,
anthropologists have argued that, historically, Islam has been flexible, adapting to the cultural and political values of the areas that it penetrated (Geertz 1968) . The rise of radical Islam is often thought to be endogenous to Islamic theology, but can the actual problem of radicalization and fundamentalism lie in other, more exogenous factors, such as oil wealth and the geopolitical struggles between superpowers in the area? Consider that Iran and Saudi Arabia, the two largest oil producers in the Middle East, might be characterized as "theocratic" regimes that instrumentalize their own brands of religious ideology to gain politically at home and abroad.
Hypothetically, at least, it is not a given that the Iranian brand of Islam or even Saudi Islam necessarily has to be fundamentalist, and Iranian history teaches that it might have been very different absent the geopolitics of oil involving the interests of the United States (Bill 1988) .
While most religions of the world have their own schisms and splits leading to sectarianism, the Sunni-Shia split within Islam might have gained added salience given the more secular geo-strategic nature of Saudi-Iranian domestic and foreign political interests, often with superpower geopolitical interests superimposed on regional ones. Moreover, the rise of radical
Islam can be traced to Arab nationalism and regional geopolitical tensions involving the IsraeliPalestinian conflict as well anti-American, anti-Western sentiments that have facilitated religious leaders to outbid each other and escalate religious animosities (Toft 2007) . In other words, the exogenous regional geopolitics of the MENA region driving "religiously-motivated" conflict should be separated from any endogenous effects of Islam on social outcomes, such as religious freedom.
A Muslim Curse?
Culturalists explain socio-political outcomes through the lenses of deep determinants, such as beliefs, world views, and widely-shared attitudes endogenous to faiths (Fish 2011 , Harrison and Huntington 2000 , Norris and Inglehart 2004 , Weber 1950 . Culture persists more than other factors, they argue, and it determines outcomes more than do formal institutions and structures.
Modernization theorists, argue contrarily, that economic growth and development changes traditional values and mores through structural change, and that culture changes with changing times and circumstances, particularly through institutional innovation and secularization (Jackman and Miller 2005, Lipset 1994 ). The question of Islam is discussed widely in terms of its resistance to secularization and hostility to liberal democratic values (Fish 2002 , Pipes 2015 . Islam is apparently inimical to secularization because of its extreme social conservatism, for example, exemplified by attitudes towards women´s rights and the rights of minorities (Fish 2011 An Oil Curse?
Many argue that oil produces a "resource curse" that affects social, economic, and political outcomes (Ross 2012) . The "rentier state" arguments suggest that oil allows rulers the luxury of staying in office rather than making progressive policies that increase the chances of economic development and democratization. Michael Ross (2012) We argue that the regulation of religion is also applicable in terms of the oil curse, not only as a structural feature associated with the lack of industrialization, although these factors are also at play, but because access to oil wealth forms the motive and the opportunity for states/rulers to institute repressive structures and secure control over revenue. Reforms that would allow alternative voices over the use of oil threatens a ruler´s control over enormous revenues. Apart from repression, an oil-wealthy ruler has an incentive to build a minimum-winning-coalition that would allow him to control people at minimum cost. As some sociologists of religion, including some economic theories of religion suggest, there is a market for religions, which in less restrictive environments will lead to multiple entrants catering to the varying tastes of people (Ianaccone 1998 , Stark and Bainbridge 1996 , Stark and Finke 2000 . Thus, political authorities can grant monopolies to their advantage to restrict entrants in return for loyalty. Restrictive regulation of religion can be seen as a specific kind of political repression, which Henderson defines as "… the use or threat of coercion in varying degrees applied by the government against opponents or potential opponents to weaken their resistance to the will of the authorities" (Henderson, 1991, p. 121) . By granting strict religious monopolies, thus, an oil-wealthy ruler can control society and keep his winning coalition small and increase his "selectorate" given that he could very easily replace disloyal religious leaders with loyal ones.
Sebastien Peyrouse (2010) For an incumbent regime, repression is one important tool for staying in power, or enforcing policy decisions (Poe 2004) . By making use of this tool, rulers hope to decrease the influence of perceived threats as well as strengthen their own position and those of supporters (Bueno de Mesquita and Smith 2011). Repression of minority opinion allow rulers to suppress dissent that may target economic interests of a regime as well as those of supporters (Henderson 1991) . These arguments provide a top-down-explanation for why governments repress religious groups. Religious groups that offer teachings that do not conform with the ideology of the sitting regime could be perceived as a threat and source of disloyalty, even heresy. Access to oil wealth has allowed regimes in states such as Saudi Arabia and Iran to use religious dogma as a critical tool of social control, which they also use in their geopolitical struggles throughout the Middle East and elsewhere.
A Middle Eastern Curse?
To complicate matters, much of the world´s oil is located within a region of the world that also contains most of the world´s majority-Muslim states. Many of the countries in the region also share the historical legacies of the Ottoman empire, where Islamic law and particular styles of bureaucratic governance became institutionalized, which apparently explains how the West diverged from the Islamic world to forge ahead in economic, technological, and social terms (Kuran 2004) . Timur Kuran (2004) answer specific questions about the nature of religious repression and the rights of religious association (Coppedge et al. 2015) . These data measure "to which extent individuals and groups have the right to choose a religion, change their religion, and practice that religion in private or in public as well as to proselytize peacefully without being subject to restrictions by public authorities." 3 While there are other data on state discrimination of religious minorities (Fox 2000) , we rely on the CIRI and VDEM data, which are positively correlated (r = 0.54), although they show considerable variation between them.
The CIRI religious freedom variable is coded as a three-point scale from 0 to 2 where 0 indicates that government regulation of religion is severe and widespread, 1 indicates that regulation is moderate, while 2 means that such practices are practically absent. The VDEM data are scaled on a 4-point basis, where 0 indicates that no freedom of religion exists all the way up to 4 where there is complete freedom of religion. The difference between 2 and 3 in the VDEM is somewhat vague, which prompts us to rely more on the CIRI coding, but we create a three-point ordinal scale with the VDEM data by collapsing scores between 0 and 2 as 0, scores between 2 and 3 as 1 and scores between 3 and 4 as 2. Figure 1 displays the trends in the two measures of religious freedom. As seen there, the CIRI data shows a lot more variance over time than does the VDEM, which is most likely due to the CIRI data being more sensitive to real-world violations, which are likely to be tracked more closely by Amnesty and the USDS country reports from year to year. Moreover, a few of the small Gulf monarchies, such as the UAE and Bahrain, are missing in the VDEM data. In any case, we also use VDEM´s academic and cultural freedom as well as two measures of ethnic exclusion and discrimination as dependent variables (Cederman, Wimmer and Min 2010) .
************************** FIGURE 1 ABOUT HERE **************************
We utilize ordered probit regression on a time-series cross-sectional data set (TSCS data).
The ordered probit regression allows variables on an ordinal level to be used as a dependent variable and takes into account the "ceiling" and the "floor" effects of such variables (Winship and Mare 1984) . We use time fixed effects to account independently for trends in religious freedom that may correlate with trends in any of our independent variables as well as capture any timespecific effects due to coding rule changes etc. We cluster our regressions on units (countries),
where we assume non-independence within clusters but independence across. By clustering, our estimates are robust to heteroscedasticity and serial correlation (Wiggins 1999 Our main independent variables are oil rents per capita and a dummy variable capturing whether a country produces oil. Following Ross (2012) we use oil per capita to avoid bias from endogeneity since oil per GDP is affected by other factors, such as growth, the quality of institutions etc. The denominator GDP is also likely affected by a host of unmeasured factors, which then affects the ratio, capturing dependence rather than abundance. We obtain oil rents per capita from the World Bank´s World development indicators online database (WDI). 4 Since the WDI presents the data as oil rents per GDP, we convert to per capita terms by computing total rents and then dividing this by total population. Our preferred variable, however, is an oil producer dummy, which allows us to relax the assumption that oil matters only after some threshold value.
Thus, we compute a dummy variable taking the value 1 if a country produces more than 1% of gross national product (GDP) and 0 if not. Since the World Bank´s rents data might be subject to several biases, we compare the World Bank´s oil rents per capita with data on oil and gas production per capita collected by Michael Ross and Paasha Mahdavi. 5 These two variables are highly correlated (r = 0.92), which is comforting. Our results are broadly similar when using the alternative oil production data.
Our second main independent variable is the percentage of the population that is Muslim.
We use data on religions presented by the Pew-Templeton Global Religious Futures Project. 6 The data on religious percentage of the majority religion is collected for 2010. We use this value on the assumption that the share of the majority religion remains quite stable over time (Fearon 2003) .
To avoid the problem of perhaps missing small changes that may occur to this time-invariant above 1 million. 8 The correlations among our 3 main independent variables are presented in Table   1 .
************************** TABLE 1 ABOUT HERE *************************** As seen there, the highest correlation is between Muslim dominance and the MENA region, which is r =0.50, but the correlations between the MENA region and oil producers (r = 0.30) as well as the MENA region and Muslim dominance (r = 0.17) are low. These correlations suggest that all three x variables can be used in a single model without problems associated with multicollinearity.
We use a simple set of control variables in order to avoid the "kitchen sink" approach, which can make interpretation of results very difficult and unnecessarily complicated (Achen 2005 (Gleditsch et al. 2002) .
Using this data, we generate a variable also measuring the years of peace since the last civil war beginning the count in 1946. We believe these two measures adequately account for the threat situation of a government that would require limitation of rights regardless of the condition of our main variables of interest. The inter-correlations among all variables and the descriptive statistics are presented in the appendix.
Results
*********************** TABLE 2 ABOUT HERE *********************** Table 2 column 1 presents our first set of results using the CIRI religious freedom data as the dependent variable. 11 As seen there, Muslim dominance and oil producers predict lower rights, results that are statistically highly significant. By contrast, per capita income has no significant effect, while democracy is positive and statistically highly significant as expected. Strict autocracy is negative and highly significant, which also is expected as is the negative effect of civil war.
Substantively, moving from a non-Muslim dominant country to Muslim dominance reduces religious freedom by 63% of a standard deviation of religious freedom. Similarly, going from a non-oil producer to an oil producer decreases religious freedom by 44% of a standard deviation of religious freedom. The substantive effect of being an oil producer, thus, is roughly equal to having a civil war. These preliminary results suggest that Muslim dominance matters, even above the effects of oil.
In column 2, we test the same specification using the VDEM religious freedom data. As seen there, again, both Muslim dominance and oil production reduce religious freedoms. The control variables remain roughly the same except that civil war is now statistically not significantly different from zero. In column 3, we switch again to the CIRI religious freedom, but add the MENA regional dummy. Now, the effect of Muslim dominance washes out, while the effect of oil remains negative and statistically significant. The effect of the MENA dummy is statistically highly significant and negative on religious freedom. Substantively, the effect of being from the MENA region is even larger than the effect for gaining full democracy. In column 4, when we switch to the VDEM religious freedom data, all three of our main independent variables are negative and statistically significant. The effect of being from the MENA region is substantively the strongest effect. In columns 5 and 6, we add lagged dependent variables for both CIRI and 11 The replication data can be downloaded at http://folk.ntnu.no/indras/index.html.
VDEM data. As seen there, Muslim dominance is not significant when testing the CIRI data, but oil retains its statistical significance. In column 6, both variables lose statistical significance while only the MENA dummy matters. Using a LDV can soak up all the variance, which might be
problematic, but what matters seems to be whether one uses the CIRI data compared with the VDEM data. As discussed above, the data series show some differences (Figure 1 ), but we prefer the CIRI data based on Amnesty and USDS reporting, which is likely to be sensitive to events on the ground as opposed to simply biases stemming from rights on the books alone, which may influence some expert coding.
Taking the results in Table 2 in total suggests that both Islam and oil matter independently of the controls, but only oil seems to survive the addition of the MENA region. Using the CIRI data, oil seems to be more robustly associated with religious freedom than Muslim dominance, particularly when the MENA region is accounted in the model. The MENA region has the most robust effect on lower religious freedom. Thus, there is support in Table 2 for H1, which is that oil production lowers religious freedoms regardless of religion and the MENA region. There is weaker support, however, for H2, suggesting that Islam should affect religious freedom more than oil production and the MENA region, particularly when the CIRI data are used. Thus, there is good support in the data for hypotheses 1 and 3, but the results suggest rejecting H2.
Next, we test the effect of oil production and Muslim dominance among countries outside the MENA region to assess even more stringently for the effects of oil over Muslim dominance.
*********************** TABLE 3 ABOUT HERE ***********************
In Table 3 , we test only a sample of non-MENA countries. As seen there, in column 1, when the CIRI data are used as the dependent variable, oil clearly trumps the effects of Islam. In Columns 2 when VDEM is the dependent variable, however, oil and Muslim dominance matter independently of each other and all the controls. Again, the CIRI data and VDEM differ in terms of how Muslim dominance matters, but both find oil to matter negatively. In columns 3 and 4, when the LDV is used, oil still matters negatively, suggesting that its effect is robust, albeit the effect is statistically significant only when the CIRI data are used.
To test the Islam versus oil effects further, we rely on conditional effects to reveal how oil and Islam and the region might matter in terms of forming jointly harmful effects on religious freedom. If oil and Islam matter, then the MENA region faces a "double jeopardy." *********************** TABLE 4 ABOUT HERE *********************** Table 4 , column 1, contains the conditional effects between oil and Islam holding the MENA region constant together with the other controls. As seen there, there is no statistically significant effect of the interaction term. In other words, Muslim dominance among oil producers are no more likely to be repressive religiously than oil producers in general and other types of religions. It is generally not easy, however, to interpret the coefficients of interactive terms alone (Ai and Norton 2003) , therefore, we examine the margins plots (Figure 2 ). ************************ FIGURE 2 ABOUT HERE ***********************
The margins plots display the effects of the conditional terms in three colors marking the points of the dependent variable, with the bands denoting the level of significance at the 95% confidence interval. The color blue is the highest level of religious freedom at 2 on the ordinal scale. As seen there, the conditional effect of oil and Islam is slightly negative, but statistical significance is weak.
Indeed, as the results in Table 4 shows, the independent effect of oil, or when oil is at Muslim dominance equals zero, is negative and statistically significant, suggesting the power of oil rather than religion, even after the MENA region is controlled, is what matters, not the effect of Muslim dominance. Table 4 , column 2 displays results of the conditional effect of oil production and the MENA region. This time, the conditional effect is statistically highly significant and positive. Oil producers in the MENA region increase religious freedom, whereas oil in other areas reduces religion freedom. Oil at MENA region zero, or oil in regions that are non-MENA, associates negatively and statistically highly significantly with religious freedom. Interestingly, while both variables independently predict lower freedom of religion, together they associate with increased freedom. The margins plots show the relationship clearly (Figure 3 ). ************************ FIGURE 3 ABOUT HERE ************************ On closer examination of why oil producers in the MENA region might have positive effects, we discover that many of the small Gulf monarchies, such as the UAE, Bahrain, Kuwait, and Oman show relatively higher scores on religious freedom than do non-oil exporters, such as Jordan and
Morocco, but the issue is that oil exporters outside the region, such as in Central Asia, have much lower scores on religious freedom. The conditional effects are added evidence that oil matters negatively independently, and that oil´s effects on political outcomes might be conditional on important institutional factors. We suspect the importance of imported labor as well as the security of tenure of the small monarchies allow some religious freedom compared with oil exporters elsewhere. Moreover, some of these Sunni kingdoms have large Shia populations, such as in Bahrain, which suggests that they may be marginally more tolerant when it comes to religious freedoms. Finally, in column 3, we enter the interaction between Muslim dominance and the MENA region. This effect is slightly negative but statistically not significant (Figure 4 ). *********************** FIGURE 4 ABOUT HERE ************************ Next, in Table 5 , we change our dependent variables to capture dimensions of social control that are not necessarily only about religion, but they relate importantly to liberalization and the chances of democracy. In column 1, we test the effect of Muslim dominance and Oil production on the VDEM data´s "freedom of cultural expression," which includes academic and press freedoms measured in various ways. As seen there, oil production has a negative effect that is strongly significant, while the effect of Muslim dominance is weakly positive. Substantively, moving from a non-oil producer to becoming an oil producer would decrease cultural freedom by 12% of a standard deviation of cultural freedom. Notice that VDEM´s religious freedom was far less favourable to Islam, whereas the opposite is now true. Nevertheless, oil production and the MENA region are unambiguously negative independently of each other, which supports the proposition that rulers of oil wealth fear openness of the public sphere. Muslim dominance outside the MENA region is positively associated with academic and cultural freedom, results resembling those reported above when religious freedom is examined.
In column 2 and 3, we test ethnic exclusion from state power and discrimination of an ethnic group(s), data collected by Cederman, Wimmer, and Min (2010) . Again, oil production is associated with greater exclusion while Muslim dominance shows greater inclusion. Substantively, becoming an oil producer increases the share of the ethnic population excluded from state power by roughly 10% of a standard deviation of exclusion. In column 3, rather surprisingly, both oil production and Muslim dominance show lower discrimination, independently of the MENA region and other controls. The MENA region is strongly associated with less freedom and greater discrimination, but Islam and oil are not. Perhaps, oil wealthy rulers face less dissent because of their ability to buy off and repress potential dissenters among specific ethnic groups. However, these results too suggest that a country dominated by Muslims might not necessarily be rigidly antithetical to liberal values, such as the practice of discrimination and political exclusion of minorities.
Next, we conduct a series of robustness tests to eliminate any possibility of spuriousness of our main findings. Since Christianity is often juxtaposed with Islam in both academic and popular discourse, we enter a term capturing Christian dominance in our basic model testing religious freedom. 12 Interestingly, Christian dominance is statistically not significant, independently of Muslim dominance and all other religious affiliations including atheists. Next, we run our results without the regime type variables and the peace variables. The basic results remain unchanged-oil production and the Middle East region matter while Muslim dominance does not. Our results, thus, are not dependent on the inclusion of regime type. Next, we enter a term capturing the degree of religious fractionalization within a country. 13 It could be that historic discrimination in the oil rich Middle East has made this area relatively homogenous and therefore intolerant of other religions. Religious fractionalization, as expected, is associated positively with freedoms, a result that is statistically significant, but the basic results on oil, Muslim dominance and the Middle East region reported above remain unchanged.
Western culture that is largely secular is often contrasted with other cultures for being tolerant and permissive. We enter a term capturing the Western industrialized countries (Western Europe, North America, Oceania, and Japan).
14 Surprisingly, there is no statistically significant effect of the Western industrial countries relative to the Middle East and all other regions when it comes to state regulation of religion, independently of all the other controls. Next, we enter a term flagging all former Soviet States, many of which are oil producers and are likely to have vestiges of anti-religious discrimination. While former Soviet states have less religious freedom, results which are statistically significant, the basic results on oil and the Mid-East region hold. We also enter a term flagging membership in the Arab League and the Organization of Islamic Cooperation 12 Christian dominance is a dummy variable taking the value 1 if Christians are more than 75% of the total population and zero if not. 13 Religious fractionalization is measured as the likelihood that two randomly picked individuals will belong to different religions (Alesina et al. 2003 ). 14 The Western region is coded by Fearon and Laitin (2003) international tension has no effect on government regulation of religion and does not alter our basic findings on our main independent variables. We enter a variable capturing the degree of the control of corruption in a society as yet another proxy of strong institutions and the quality of governance (International Country Risk Guide 2014) . Control of corruption is not statistically significantly related to religious freedom and the effect of oil and the Mid-East region uphold. Finally, we enter a demographic variable identifying the so-called "youth bulge" in Middle Eastern countries, often thought to be a source of instability (Paasonen and Urdal 2016) . We enter two variables capturing the share of youth in the population; namely, the population share of individuals between the ages of 15 and 19 and 15 and 30.
15 Surprisingly, in both instances, the share of the youth population shows a positive effect on religious freedom, and our main variables of interest remain unchanged.
Despite alternative models and sample size, our basic results on oil do not change. In summary, the results suggest that oil´s effect on state regulation of religion in ways that reduce religious freedom are independent of Muslim dominance of a society and from geographical effects of being in the Middle East region. 
Conclusion
There is considerable debate about the exact nature of how Islam affects political outcomes. By a strange twist of historical and geological fate, majority-Muslim countries could be cursed by oil and inherited institutions attached to Islamic culture and values because many Muslim-dominant countries also contain oil and are located in the Middle East. Some argue that oil wealth is special because it creates structural conditions conducive to retarding democracy (Mahdavy 1970 , Ross 2012 . Others have examined how Islam rather than oil might explain cultural conditions inimical to democratization, particularly in terms of attitudes towards women and minorities (Fish 2002 , Norris 2011 
